This legend is now mostly ignored by archaeologists, but perhaps more historically plausible are a series of seventeenth-century Carib traditions mostly collected by French missionaries in the Lesser Antilles. They relate the migration of the historical population of the islands, known today as Island Caribs, from their ancestral home on the Guianese coast to the islands, which they conquered by killing the men among the original Arawak inhabitants and taking the women as wives. This legend, to which are added some observations from the early Spanish voyages, constitutes the basis of the alleged historical evidence that I now want to examine more critically.
mostly because the traditions of origin were accepted as the basic framework of the islands' prehistory and thus dictated the way in which the data were to be interpreted. If for example, Carib men married Arawak women-as one version of the myth suggests-and took over their language, it could be expected that their pottery, usually a woman's craft, would also perpetuate Arawak standards. This argument, so often repeated in the literature, is untenable, however, since there is no indication anywhere that only Carib men were involved in the migration. Furthermore, some primary sources report, though perhaps ambiguously, that among both the Island Caribs and the Galibis (the former's traditional ancestors), the men rather than the women were responsible for pottery making (Allaire 1977:62) .
Despite various theories, the most plausible archaeological culture or people in the Lesser Antilles to be correlated with the Island Caribs is the Suazoid series. The extremely crude ceramics associated with the culture and its late occurrence-radiocarbon dated to between AD 1100 and just before the arrival of Columbus-make it a tempting correlate of the historic people (Figure 1 ). There is as yet, however, no evidence of a historic contact site that would establish this correlation on empirical grounds, and the post-1500 radiocarbon dating of the complexes is still inconclusive (Bullen and Bullen 
CARIB MIGRATIONS 241
Several arguments intervene against correlating the Suazoid and the Island Caribs. Despite the fact that Suazoid ceramics are distinctive enough from the earlier Saladoid pottery to represent a possible site-unit intrusion, no exterior origins for the complexes or their diagnostic features have yet been established. There is barely a hint from the Guianese coast to suggest that the series developed in that direction; on the contrary, more cultural influences seem to be filtering into the Lesser Antilles from the Greater Antilles in Suazoid times. Nothing remains any more, however, to indicate Arawak (e.g., Saladoid) survivals in these late ceramic styles. On the contrary, the Suazoid appears as a development unique to the Lesser Antilles, and more especially to the Windward Islands. It is distributed from about Grenada in the south to Martinique in the north. It is most elaborate in Barbados, where no Caribs were ever reported, and is totally lacking in Trinidad and everywhere on the mainland (Figure 2 ) demonstrates. In this perspective, trying to correlate the Island Caribs or, more properly, the Kalinas with a ceramic complex is in fact trying to correlate two irreconcilable entities: one a construct of the archaeologist's mind based on remains belonging to the cultural spheres, the other an ethnic group defined on the basis of self-ascription by its members, a reality "cognitive" in nature and therefore beyond the scope of the archaeologist.
The problem of reconciling history and prehistory is not yet solved. We can only offer an alternative: the drastic changes that have taken place between history and prehistory in the Lesser Antilles are either the result of a very late migration, not represented archaeologically, or the result of a rapid acculturation to mainland Carib culture. A migration theory can thus now be reintroduced in its proper context, as a working hypothesis, and involving Arawakan and not Cariban peoples. Such a migration fits the pattern of the replacement of two distinct ceramic complexes, one of which (this time the historic Kalina complex and not the Suazcid) is traceable to a plausible area of origin. Acculturation, however, is perhaps a more realistic explanation because it does not make the depopulation of the islands a necessary event, but allows for a continuity in the local population that seems to fit better the archaeological evidence of site occupations. This question no doubt needs much further investigation. The fact remains that the Galibis (or mainland Kalinas) held in the early seventeenth century, and perhaps in precontact times as well, an important position as trading intermediaries between the hinterland and the coastal regions. Their language was already widely used as a trading jargon over this area (Gomberville 1682). This situation may have been one factor helping to accelerate the acculturation of the island peoples. It also would allow for a local linguistic development on the islands of the Island Carib, a basically Arawakan dialect. Lathrap (1970) has suggested that Maipuran (an Arawakan branch to which Island Carib belongs) could be correlated with the spread of Barrancoid ceramics in Venezuela. The strong wave of Barrancoid stylistic influences that permeates the Saladoid ceramic developments in the Windward Islands around A.D. 500 may well parallel some linguistic changes. This is the only time the archaeological record indicates such a possibility in the islands. In conclusion, if no prehistoric migration can be inferred from the archaeological record in the Lesser Antilles, there is nothing that allows the use of the terms Island Caribs for either a site, a culture, or a prehistoric people. The hiatus that must be introduced between prehistory and history in that region should not appear as an enigma; the situation is quite common in many other parts of the world but its investigation would go beyond the scope of this paper.
Yet, looking back at the problem of Carib migration just reviewed, one further question might still be raised as a hypothesis that must await future research. Why weren't the Guiana Arawaks-or for that matter the peoples of the Greater Antillean chiefdoms-more the invading Cariban-speaking people, that they had previously occupied the entire coast, all the way to Trinidad, but had recently been expelled from their lands by the Spaniards who gave away the country to their Arawak allies. Such a continuous distribution of Cariban languages all along the Guiana coast is more consistent with the Caribanization process that the Island Caribs were experiencing in the sixteenth century. Arawak incursions into Carib territories, rather than Carib invasions, would change our interpretation of Carib warfare from that of an expansion strategy to one of territorial protection.
